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Abstract '

Interreligious dialogue will be central to the theology of the third
millennium. It is scarcely possible to conduct this dialogue at the level of
dogma, since Asian religions put little store on dogmatic pronouncements.
However, the dialogue can be pursued at the level of mystical experience.
The mystical journey as described by St John of the Cross and the Cloud of
Unknowing has much in common with the mystical journey as described by
Hindu and Buddhist mystics. Mystics of the various religions can learn

much from one another.
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Invited to give a lecture at the International Conference on
“Religious Spiritual Tradtion” in Fujen University I decided to speak
about Mysticism and Interreligious Dialogue. It seemed to me that
interreligious dialogue was an important theme in view of the
immense fear of disaster that haunts our planet today. Our world is
faced with terrorism, all the more dangerous in view of the
proliferation of weapons of mass destruction. Then there is the
destruction of natural life, pollution of the environment, hunger,
disease, homelessness and abject poverty. Where can we find
leadership to guide us on the way of peace?

It is clear to many that a solidly established, strong United
Nations can solve our problems. But the United Nation will be
helpless without the religions. And so the challenge today is for the
religions —Judaism, Islam, Buddhism, Christianity, Hinduism,
Sikhism, Taoism —to come together, to work together, to formulate a
vision for the future of this planet.

But is this possible?

At this point in history it may well be impossible. But we must
look beyond the immediate future to the world of the third
millennium. Already in our big cities we see Christians and
Buddhists, Moslems and Jews, Hindus and Sikhs living cheek by
jowl in a growing appreciation of mutual beliefs and ways of life.
While there are racial riots and murders, students at high school learn
of the goodness and holiness of Mahatma Gandhi and Mother
Theresa of Calcutta. At this point in history, the challenge to religions
to unite and work for peace is very great. We must ask ourselves:
“Are we called to dominate the planet with “our religion”? Or are we
called to work together for world peace and unity?

Theologians are also at work. Now we hear of “intra-religious
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dialogue” wherein the believer in one religion attempts to enter into
the psychology and mindset of those who are committed to another
religion. Again, we hear of “dual religious belonging” wherein a
believer asks if he or she can be at the same time a Buddhist and a
Christian or a Hindu or whatever. These questions cannot be ignored.
They may well determine the future of our planet. '

Here I will speak about mysticism with the conviction that this
will bring us together. By mysticism I mean the experience or, more
correctly, the wisdom- that comes to the person who transcends
reasoning and thinking and imagining and words and letters, entering
into the silence, the void, the emptiness, the nothingness of the cloud
of unknowing. Mystical experience is found in all religions, and there
are indications that it is growing in importance in today’s world. It
will be a vital element in the religious experience of the third
millennium.

The subject is enormous and I have decided to speak about my
own limited experience in Japan, particularly with Zen and kundalini.
I stress that I speak of my own experience, which may not be valid
for others.

Born in Belfast, Northern Ireland, where Catholics and
Protestants were fighting in the streets, I believed as a child that only
Catholicism was true. Other religions were false. And the theology I
studied in Tokyo in the 1950’s taught a somewhat similar doctrine.
Our central text was the little manual of Heinrich Denzinger, which
stated clearly and succinctly the doctrines that must be believed.
There was an index of books that could only be read with the

! See Many Mansions? Multiple Religious Belonging and Christian identity Ed.
Catherine Cornville. Orbis, 2002 .
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Bishop’s permission, which was also needed by anyone who wanted
to attend the wedding of a friend in a Protestant church. An important
and perplexing subject was “the salvation of the infidel”. Small
wonder if some students asked: ”But what about my prayer? What
about my faith? What about my spiritual life?” Mysticism was there,
I believe, but our studies did not lead to it.

The Second Vatican Council (1963-1965) brought great changes.
Already present is a flash of mysticism, an indication that there is a
realm of experience beyond words and doctrines-in the Council’s
statement: “From ancient times down to the present, there has existed
among diverse people a certain perception of that hidden power
which hovers over the course of things and over the events of human
life.” * The various religions attempt to speak about this “hidden
power” in highly developed language. And in words that urge
Catholics to have great respect for other religions the Council writes:
“The Catholic Church rejects nothing which is true and holy in these
religions. She looks with sincere respect on those ways of conduct
and life which....often reflect a ray of the Truth that enlightens all.”
(ibid)

In its doctrine on conscience, which has been called “the atomic
bomb”, the Council departs from scholastic terminology to follow St
Paul. “We have in our hearts a law written by God. To obey it is our
very dignity. According to it we will be judged.” *. Conscience is our
most secret core and sanctuary where we are alone with God whose
voice echoes in our depths. And in a remarkable sentence that brings
all human beings together the Council states: “In fidelity to
conscience, Christians are joined with the rest of human beings in the

2 Nostra Aetate 2.
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search for truth....” *

Here the Council abandons scholasticism and opens the door to
a mysticism, which is knowledge beyond words and syllogisms and
reasoning and thinking. Lecturing on The Subject in 1968, Bernard
Lonergan points out that what God reveals is a truth in the mind of
God and in the mind of believers, but it is not a truth in the mind of
non-believers, and he complains about some of the in the old
theologians “who seem to have thought of truth as so objective as to
get along without minds.” >

Lonergan, aware of the influence of Kantian Idealism, proposed
a shift from “naive objectivity” to “moderate realism” This is one of
his most important insights, emphasizing the subjective dimension in
human thinking.

My interest in Zen was awakened by the German Jesuit Hugo
Enomiya Lassalle who had come to Japan in 1929 and studied Zen as
a cultural phenomenon, Seeing its spiritual value, Lassalle practiced
assiduously, eventually opening a Zen center called Shinmeikutsu (j#
E& - the cave of Divine Darkness) outside Tokyo. He directed the
seminarians’ retreat prior to their ordination in 1957 and I spoke to
him about my prayer, saying that I often used no words but sat
silently in the presence of God. To this Lassalle commented:
“Perhaps you don’t need Zen.” Many years later, however, he began
to practice under the direction of Yamada Koun ([LJHI##ZE) Roshi in
Kamakura and continued his practice until his death in Germany in
1990 at the age of ninety-one.

8 Gaudium et Spes 16.

4 1bid .

% Second Collection by Bernard Lonergan, Darton, Longman and Todd. London 1974
p.71.
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I was fascinated by Zen. I loved to spend time just looking at
statues of the Buddha. I learned abdominal breathing and sitting in
the lotus. And after some time I asked myself if it would be good to
practice seriously under the direction of Yamada Roshi who was
directing Lassalle and other priests and sisters. I consulted the
Dominican Oshida Shigeto (fffHf A) who practiced Zen in the
mountain of Nagano with small group of Christians. Oshida, whose
commentaries on the Bible were greatly loved and appreciated,
smiled and said: “Maa...Go there if you wish! But you’ll find that
they (i.e. the Buddhists) have a different faith”. Only much later did I
see the profundity of this remark.

While practicing with Lasslle at Obama I had been a bit
disturbed by the chanting of, “I put my faith in The Buddha, the
dharma, the sangha.” While I had great reverence for Buddhist faith I
felt that my faith was in Jesus, the Gospel and the Church. ° I
explained my problem to Lassalle, who quickly distinguished
between Zen and Zen Buddhism. Zen, he maintained could be
practiced by anyone in any religion or in no religion. This satisfied
me at the time. It seemed to be the position of Thomas Merton and
others. In the temple Lassalle and I quietly Celebrated the Eucharist
while the Buddhists were reciting the sutras.

And so I went to the temple; and after taking some lectures of
introduction I joined Yamada Roshi’s Zen center, known as the
Sanbokyodan.

In retrospect I now see that I was not really interested in

8 In the Zen temple participants chant:
| put my faith in the Buddha
| put my faith in the dharma
| put my faith in the sangha
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interreligious dialogue. I was interested primarily in deepening my
own Christian prayer, and I was not prepared to give it up (perhaps I
was not able to give it up) in order to practice pure Zen. I learned to
sit in the lotus, to breathe from my abdomen and to smile; but
interiorly I recited the Jesus prayer or remained in the silent presence
of God. From the very time of noviceship in Ireland I had spent my
prayer time repeating the name of Jesus again and again, and this led
me into silence, into the void, into the deeper levels of consciousness
where mysticism abides.

Much later, while teaching in Sophia University, I wrote a
doctoral thesis on The Cloud of Unknowing in which I stressed the
English author’s “blind stirring of love”. This was the very core of
contemplation for that author. St John of the Cross speaks of a similar
experience when he writes about “the living flame of love” leading to
spiritual marriage, which may be a rather simple experience as that of
Mary Magdalene and Jesus when they met after the resurrection.
“Jesus said to her, ‘Mary!” She turned and said to him in Hebrew,
‘Rabbouni’ (which means teacher).” (John 20:16). In the mystical
authors there is silence; there is no rational thinking, for the stirring is
“blind”. The experience is one of silent love.

This experience of silent love in the cloud of unknowing was
central to my contemplative prayer. And I did not find it in Zen. This
is not to say that it does not exist in Zen. It may well exist. I am
simply saying that I did not find it.

When I went for dokusan (%2%), Yamada Roshi quickly saw
that I was not practicing regular Zen and he scolded me! “ You must
do what I tell you, ” he said. But for me that was not possible. So
eventually in a later dokusan I explained that I was going to continue
in the Christian path. I appreciated him very much, but in future I
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would prefer to stay with dialogue. I think he understood; and I left
the Zendo. ’

For me this was a painful experience. It terminated my intimate
friendship with Lassalle who, I believe, saw me as a possible
successor to him in Shinmeikutsu. Others, too, felt betrayed. But I had
followed my inner light; and I was at peace.

For me the main problem was still the commitment to the
Buddha, the dharma and the sangha and the recitation of the Heart
Sutra.® Was it really possible to separate Zen from Mahayana
Buddhism? Was Oshida Shigeto right when he said smilingly that the
Buddhists have a different faith?

I went alone to the great Zen temple of Eiheiji (7kZ55F) in
Fukui-Ken and spent a few days there. The monks greeted me very
courteously. I was impressed while watching them file out into the
tatami hall, reciting rhythmically the short Heart Sutra. No English
translation could do justice to the rhythmic Japanese of the Hannya-
shin-gyo. But let me quote a few sentences:

Shariputra, form is emptiness; Emptiness is form

This is the coincidence of opposites found in the Christian
mystics and particularly evident in Nicholas of Cusa, That “form is
emptiness and emptiness is form” cannot be appreciated at the
conceptual level but only at a deeper level of consciousness which I
call mystical.

The sutra goes on to emphasize radically the value of emptiness

7 The dokusan is the private interview with the Zen Roshi .

8 The Heart sutra (In Japanese Hanya Shingyo {f&%.[:&) ) is a short one page
compendium of the prajna paramita literature. It is studied and recited particularly in
Japan and Tibet.
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or nothingness:

Therefore in emptiness, no form,

No feelings, no perceptions,

no impulses, no consciousness;

No eyes, no ears, no nose, no tongue, no body,

no mind, No color, no sound, no smell, no taste, no object of mind

The sutra reminds one of the nada-nada-nada of St John of the
Cross. One who would embark on this journey must give up all
attachments-one must have nothing.

Is this the same doctrine as that of St John of the Cross?

Assuredly there are strong similarities. I am reminded how St
John of the Cross describes the path of the perfect spirit:
nada nada nada
nada nada nada
aun en el monte nada

The Spanish mystic asks for detachment from all things, even
from thoughts and images and ideas of God. Needless to say,
however, detachment is quite different from rejection. -

Besides being the doctor of nothing, however, St John of the
Cross is-and more importantly- the doctor of love. “ O living flame of
love, that tenderly wounds my soul in its deepest center! ” Unlike
Origen and Bernard of Clairvaux he uses unabashedly the erotic
language of the Song of Songs:

O night that has united

the Lover with his beloved
and:

Upon my flowering breast,
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which I kept wholly for him alone,
there he lay sleeping,
and I caressing him

The intimate love of bride and bridegroom is central to the
mysticism of the Bible. “Simon, son of John, do you love me more
than these?” And Peter said to him, “Yes, Lord, you know that I love
you.” (John 21:15). And, “Love you never ends” (1 Cor. 13:8). These
words may sound like emotional bhakti but it is a fact that mysticism,
after abandoning words, returns to words at a very deep level of
consciousness.

Now compassion is very central to Buddhism. The Heart Sutra
begins with Avalokitesvara, who is the very embodiment of
compassion, speaking to his disciple Shariputra. The phrase
“Emptiness equals compassion” echoes through the Buddhist milieu.
But the love of friendship (“I have called you friends” said Jesus to
his disciples (John 15:15 )) cannot easily be found. And this aspect of
the Christian mystery was all-important for me. I was searching for
love and intimacy that was at the same time human and divine.
Nevertheless, I saw (and I still see) that there was much to learn; and
I continued to dialogue.

A text that is basic for Buddhist-Christian dialogue can be
found in the Epistle to the Philippians where Paul, probably quoting
and adapting an ancient Christian hymn, writes about the self-
emptying or kenosis of Jesus and urges his fellow-Christians to have
the same mind and heart and emptiness. The text says that Jesus
“emptied himself” and one Japanese translation says that Jesus
“became nothing” (mu to sareta).

“Let the same mind be in you that was in Christ Jesus” writes
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Paul and then he continues:

who, though he was in the form of God
did not regard equality with God
as something to be exploited
but emptied himself,

taking the form of a slave,

being born in human likeness,

And being found in human form,

he humbled himself

and became obedient to the point of death-
even death on a cross

Here is a picture of Jesus who did not cling to anything, even to
his divinity. He became human; he became a slave; he submitted to
the most cruel death — death on a cross.

And for this reason:

God highly exalted him

And gave him the name that is above every name,
so that at the name of Jesus

Every knee should bend,

in heaven and on earth and under the earth,

and ever tongue should confess

that Jesus Christ is Lord,

to the glory of God the Father (Phil 2:5-11)

This is a central text of the New Testament, describing the basic
experience of the Christian, who expresses his or her faith by crying
out: “Jesus Christ is Lord! ”. If only it were the basic text in theology!
The distinguished Kyoto Roshi Yamada Mumon interpreted in this
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context the New Testament teaching that we should become like little
children. To become a child, said Mumon Roshi, is to become mu.
Some years ago a Japanese Zen Master gave a retreat — a Zen
sesshin — to Cistercian monks in America; and he chose as a koan for
the community “the death and resurrection of Jesus.” “All who
exalt themselves will be humbled, and all who humble themselves
will be exalted” (Matt. 23 : 12) The gospel is telling us to become
nothing as Jesus became nothing.

It is not surprising then that some Zen teachers — I am thinking
particularly of Masao Abe of Kyoto — urge us to take this text as a
koan. That is to say, they urge us to repeat some words of the text
again and again, or to repeat the word mu after reading the text. In
this way one becomes mu, or becomes Jesus who has become mu,
and is raised up to enlightenment. Jesus is a magnificent model for
one who aspires to enlightenment.

Form this it will be clear how much Christians owe to Zen and
to Asian thought for a new understanding of the Scriptures. It is well
known that many Christians today are longing for religious
experience and for prayer. They cannot be satisfied with an academic
study of the Scriptures which, however necessary, remains at the top
level of consciousness, without penetrating to the deeper levels of
authentic mysticism.

Here in Tokyo I myself started a prayer group in which we all
sit before the blessed Sacrament, each with his or her own mantra or
phrase. We call our group, Itsukushimi fuakaki kai (these being the
opening words of the hymn, “O What a Friend is Jesus!”) and one of
the leaders is a Buddhist.

For the Christian, however, Jesus is more than a model of
enlightenment. Paul in the letter to the Philippians is not just relating
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a powerful symbolical story that will bring the reader to the highest
wisdom; he is also speaking about the Incarnation. He is telling us
about an event. Jesus of Nazareth who was crucified, died and was
buried, rose from the dead and is with us all days until the end of the
world. “If Christ has not been raised your faith is futile” writes Paul
(1 Cor. 15:16), and he make this statement twice to assure the
Corinthians that the resurrection of Christ is not just a story but is
also an event. Jesus of Nazareth died on the Cross and was raised
from the dead. This faith that the Risen Jesus of Nazareth is really
with us today transforms the prayer of Christians.

In 1980 I was sent to Manila to direct the Jesuit International
tertianship. At that time I had a feeling that deep inside me something
wanted to erupt and come to the surface of consciousness. Whatever
it was, it interfered with my sleep; and then at the end of my
tertianship assignment, when I was approaching the age of sixty, I
woke up suddenly and could not go back to sleep. It was as though a
spring of energy inside me surged up, leaving me awake, fearful and
anxious. I was afraid to sleep; and I was afraid not sleep. I could not
take sleeping pills : my unconscious mind somehow rejected
them ,telling me that I must be awake.

For the next five years the energy surged through my system
from my belly, through my ears and to my head: I only slept
intermittently. When I did sleep I had vivid dreams of a man (one
time he was a German with crew-cut hair) banging on my door and
driving me out of my room. In another dream, lying in bed I heard
the strong steps of a man walking along th veranda. He knocked
strongly on my door — “Knock! Knock!” “Come in! ” I shouted. But
the man outside reversed his steps and walked off into the distance. I
awoke in fear. Why did he not come in?
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I was hyper- sensitive to all kinds of noise, particularly to the
sound of bells. I underwent some strange para-psychological
experiences. One time, while awake at night, I saw a great column of
smoke descend from the ceiling and strike me on the chest. I shouted
out in pain. It was clear that I was in the grips of an energy I could
not control; for it controlled me. Fortunately I met a Chinese nun who
had studied psychology in the U.S. Her advice was: “Let the process
take place! Don’t fight against God! Let God act!”

My superiors sent me back to Ireland where I met an excellent
psychiatrist who listened carefully to the story of my unconscious
which had come to the surface at this time. My unconscious was
healed but I knew there was a deeper problem.

I read St John of the Cross in whom I found great illumination.
Here was someone who understood that the dark night is “an inflow
of God into the soul’. It causes pain not because of the action of God.
(which is full of joy) but because of impurity of the human person.
His answer was like that of the Chinese sister: Wait! Do nothing! Let
the process take place! Let God act! All will be well. Love will
envelop your whole personality. I came to realize that “an inflow of
God” could be “a welling up of God” who was the center of my
being.

I have written about this in my little book Being in Love,
published in 1988, where I speak of the dark night: existential dread
and spiritual marriage. Here I want to speak about energy — 5. ki or
chi.

As 1 have already intimated, I was greatly interested in the
breathing, posture aud quieting of the mind. I knew from Zen that
one who sits motionless in the lotus with the back straight, breathing
from the abdomen, opens himself or herself to the inner energy that
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flows through the body and brings enlightenment. And I myself had
prayed in this way, remaining open to the activity of the blind stirring
of love. Was my experience the outcome of my dialogue with
Buddhism?

[ had read about kundalini- the feminine, serpent power — in
Gopi Krishna, Bede Griffiths and Lee Sannella who spoke about the
prana, the nadis, the charkas, the chemistry of the brain and Yogic
physiology. Of special interest was the book of Philip St Romaine, a
prayerful Catholic layman who was looking for direction because of
strange sensations in his body while he was at prayer. Looking for
direction from a priest who was interested in zen, he found no answer;
but he found the help he needed in kundalini.

Later I came across a remarkable book called kundalini Tantra
by Swmi Satyananda Saraswati. The seat of kundalini, this author
argues, is a tiny gland at the base of the spinal cord. Once awakened
or “aroused” , a powerful current of feminine energy (known as
shakti) flows through the system, awakening the charkas or energy
centers, until it reaches the crown of the head where it unites in
blissful marriage with the masculine principle known as shiva.

I realized that the physiology of Zen and kundalini are not
unconnected. The lotus posture, the straight back, the flow of energy
from the hara to the head are far from the Greek body-and-soul and
show how Japanese thought is rooted in India. Hindu and Buddhist
authors in India and Tibet claim that this transcendental power is
found in many cultures and many religions and that it is the way to
peace and unity in the world of the future.

In the middle of the twentieth century Aldous Huxley
experimented with mescalin, opening the way to a number of young
people who awakened energies in the depths of their beings,
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sometimes with unfortunate, even tragic, results. Experimentation,
however, goes on as more and more scientists are preoccupied with
“the life force” , seeing the universe in terms of energies resulting
from the “Big Bang” from which everything evolved. Thinkers like
Ken Wilber and Stanislav Grof speak of “spiritual emergence”,
uniting science and religion.

It was clear to me that an energy like kundalini exists with
different symbols in the Christian Orthodox spirituality which finds it
necessary to speak of ‘the uncreated energies” when it deals with the
inner light and fire frequently found in mystical experience. Here
Gregory of Palamas and Theophane the Recluse are of special
importance. In the Latin tradition one can see uncreated energies in
Francis of Assisi and Padre Pio and perhaps in events such as those
which occurred in Medjugore. As I have already said, I believe it can
be found in The Cloud of Unknowing and in the works of St John of
the Cross.

Study of kundalini, however, gave me some insight into the
painful years that followed my assignment to tertianship in the
Philippines. Now I recognized it as a time of painful purification, a
real dark night of the soul, the outcome of years of silent
contemplation that began in Ireland and were developed through
posture and breathing in Japan. My true self, united with the Word,
was awakening. That is why the sound of the bell was s blessing in
disguise. It was fearful because the small self was dying; it was a
blessing because the true self was awakened and was coming to birth.
Sometimes I am reminded of St John of the Cross: “In slaying you
have brought death to life.”

Similarly I came to some understanding of the man knocking on
the door. I read the Song of Song: “Listen! My beloved is knocking.”
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(Song 5:2). St John of the Cross tells us not to stay in bed when the
Beloved is knocking. We must get up.

But why does the Beloved not come in? The answer is
important. He does not come in because he wants you to go out. He
wants you to come out of that little abode into the dark night where
you can no longer find your beloved.

And then the column of smoke! To me it seemed to come down;
but in fact it was rising from the inner fire that had been lighted in my
breast. Was this the fire of love? Yet it was different from any love I
had hitherto experienced.

And then the meeting with the psychiatrist! In coming to birth
the true self had brought to the surface of consciousness my life since
birth — even before birth the memories of my life in the womb surged
up. My relationship with father and mother and family: all the past
perplexities rose up. And a great healing of memory took place.
“Nothing is hidden that will not be revealed.” (Luke 8:17)

In this way healing gradually took place; and natural sleep came
back.

I do not believe that the process is over. More will come. The
night will continue until I die. One thing I have learned, however, is
to let God act. I am not in control; I am not in charge. I recall the
words of Jesus to Peter and think that Jesus says them to me: “Very
truly, I tell you, when you were younger, you used to fasten your own
belt and go wherever you wished. But when you grow old, you will
stretch out your hands, and someone else will fasten a belt around
you and take you where you do not wish to go”. (He said this to
indicate the kind of death by which he would glorify God.) (John
21:18). Like Peter when I was young I did things myself; but more
and more I must let God act until my death.



18/ Fu Jen Religious Studies, no.6 (2002.12)

But now I must return to my initial problems in interreligious
dialogue.

I cannot claim to have a “double belonging” except in a wide
interpretation of these words. For me the commitment to Jesus Christ
and to the Gospel is my primary way to the Father. Perhaps
Abhishiktananda tried to belong to both Christianity and advaita; and
this caused him great suffering. Yet Ramakrishna and Gandhi and the
Dalai Lama never make this claim. Much as they love Jesus Christ
and Christianity, they are deeply rooted in their own tradition. And
people who claim to belong equally to Buddhism and Christianity are
not greatly appreciated by Buddhists in Japan.

As for “intra-religious dialogue” I believe I have had something
of this. I have come to some insight into Zen as different from
Christian contemplation yet complementary. I would not claim to
have the Zen satori (for this one must have recognition from a Zen
Teacher) but I have found the state of consciousness, quite
widespread in Japan, where I am just present to reality — just there
kono mama — without preoccupation with past and future. This does
not reject Christian contemplation and it is very, very valuable.
Moreover, it opens the way for me to an Asian Christianity.

For surely today’s world is crying out for an Asian theology.
And to create such a theology we must dialogue with the great minds
of Asia just as the Church fathers and Aquinas dialogued with Plato
and Aristotle and the great minds of Greece. Such a dialogue will
demand an unequivocal commitment to the Gospel and to Jesus
Christ together with great reverence for the thought and culture of
Asia.

We must remember that the Asian religions have no dogma, no
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doctrines that one must believe under pain of excommunication.
These religions are what we now call “spiritualities”, leading their
adherents beyond reasoning and thinking and conceptualization to
enlightenment or awakening or liberation or transformation. In East
Asia an important word is tao (in Japan do) meaning way. We hear of
the way of tea, the way of archery, the way of the sword, the way of
Zen and so on. For one who would follow any of these “ways” the
all — important thing is practice. You can read books about these ways
until you are blue in the face; but without practice you know nothing.
Such is the teaching of the great Masters. You must experience the
way in your flesh and blood.

In dialogue with Asia then we can no longer take our stand on
the manual of Denzinger and the Catechism of the Catholic Church.
We must come to see Christianity as a living way as did St Paul in
The Acts of the Apostles. And Paul assumes that Christianitiy is a
way of love when he writes: “Owe no one anything, except to love
one another; for the one who loves another has fulfilled the law
(Romans 13:8). Likewise the Gospel insists that practice is more
important than words: “Not everyone who says to me, ‘Lord, Lord’,
will enter the kingdom of heaven, but the who does the will of my
father- - "(Matthew?7:21).

And together with this way we must enter more and more
deeply into Asian culture and philosophy and practice. That means
study of ki or chi. It means a study of kundalini and the chakras and
the breath, It means that our schools of theology will have not only
theoretical or speculative courses but also practical courses in yoga or
tai' chi or "the ways." It will mean that the Bible is studied not only in
a critical but also in a practical koan-like way.

With the collapse of institutional religion throughout the world
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a great purfication is taking place. The approach to religion as a
spiritual path is coming more and more to the fore. Faculties of
dogmatic theology are replaced by faculties of religious studies in
whih students study Thomas Merton, Bede Griffiths, Mother Teresa,
Mahatma Gandhi, Thich Nhat Hanh, the Dalai Lama and the rest.
And together with academic learning more and more students want
religious experience. They want to combine learning with practice.

At the beginning of this paper I said that the religions have an
important role in building world peace and world unity. I am aware
that this is a questionable statement in view of the fact that world
terroism probably would not exist in its universal and efficient way
without Islam, just as Irish terrorism from the I.R.A. probably would
not have existed without Catholicism. Not a few are saying that
religion is at the root of our problems.

To this I would answer that religion will bring peace only if it
follows in the path proposed by the Assisi meeting of 1986. At that
time Pope John Paul invited world religion leaders to pray for peace.
It was not, John Paul insisted, an academic theological congress; it
was a meeting of prayer. The participants listened while the choir
sang psalm 148 - ‘Let everything that lives praise the Lord’-and then
they prayed in silence without words. After that they dispersed to
twelve different sites in Assisi where each group prayed according to
its own tradition. In this way the unity and the diversity of the
religions was brought to the attention of the world.

John Paul, perhaps unwittingly, provided the world with a koan
when he said: ‘The challenge of peace transcends all religions’.

At the beginning of the twenty-first century, as we see the
beginning of ruthless war against terrorism and the equally ruthless
response of the terrorists, it seems unlikely that we can hold another
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Assisi to save the world. There is too much injustice, too much greed
for money and oil, too much craze for power, too much fear, too little
confidence, too little love. Perhaps we human beings must undergo a
very terrible purification before peace and unity come.

But even if there is catastrophe, it will pass. And we must
prepare for the future. How can we carry on the spirit of Assisi?

The next meeting need not be in Assisi . It could be in Calcutta
or Rio de Janeiro or Beijing. It need not be called by the Pope of
Rome. It could be called by a Buddhist or Islamic leader. It could
invite not just the institutional leaders but all who pray or meditate. It
could invite those who represent the millions who are "spiritual" but
not "religious". In short, it could be a meeting of all who pray or
meditate and long for peace.

This will demand less centralization, less institutionalism, less
greed, less craving for power. It will demand a greater love for justice.
"Blessed are the peacemakers for they shall be called the children of
God." (Matthew 5:9)
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